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1. INTRODUCTION
T——="JCTION

This hostility and Tesistance was seen by the
majority Of the Western People and thea Media g9
& result of "rapig modernization". It wag Seen
as the Peopla'g Yejectiop °f modern SCience and

To understand the reasong for the reaction,
€re, the underlying base of Iranianp Valueg,
the relationship With the West, and some rele-

vant ITranigp Views Will be €Xamineq,



Iranian bast history and the religiong that
Werea dominant, helpg One tg
4ctiong and Teactiong towarqdsg e&vents ang Other

which, headeg by a despot divine king, hag
absolute Controj over the People, They hag all
the Wealth anpg all the privileges. The S0cia]
Structure and socja] relationg could only be



inheriteqd Within the rich familjeg, The major;-
ty of the People were deprived of all rightg

their Teésorting to the Supernatural for help,
Or in their submission tgq fate,

wards newcomers ang their Cultures, ang People
became more attached to their traditiong and

Spiritual structure ang the foundation of the
Iranian SOciety,

2.2 Major religions

Throughout Iran's long history and up to the
Present day, the lives of People have been
directeg by the religions which where dominant
at the time. These religions ang their ethiceg

behaviour Oof the People. They affected all
aspects of their lives. In Some periods, the
State wag dominant by the religion, ag in time
of the Sassaniq {3ra century), the Safavig



(15th ceéntury), and at Present time gince 197g
Islamic Revolution,

The major religions appearing in Irap were
ZOroastrianism and Islam,

Zoroastrianism
Zoroastrianisnm is the ancient religion of Iran.
It was founded around 600 B,C. by Zoroaster the
Prophet. Fashahi (1975) states, the religion
Was concerned with the social welfare of the
community ang Stressed individua] responsibj-
lity towardsg the welfare of the community., Ip
order to unite the people, the Prophet introgy-
ced monothejgp in place of Polytheism ang

light ang darkness, These two forces are cons-
tantly in struggle, The "goods" are directeqd by
Ahura Mazgda and the "evjilg" by Ahriman. He
Proclaimed that Ahura Mazda was the Paramcunt
deity and the creator of manp. The qualitieg of
wisdom, goodness, purity andg light were attri-
buted by hip to Ahura Mazda. The archangels,
named for the virtues of righteousness, good
mingd, dominion, integrity, immortality and
devotion wWere also on the side of Ahura Mazda,
while falsehood, wrath, greed ang impurity were
on the side of Ahriman (Smith 1971).

According to Zoroaster, the struggle between
the two forces, one for truth ang righteous-



spirits of good and evil. It was only by choos-
ing the spirit then, which is righteousness,
that man can secure his mortal life.

Zoroaster preached that if man flees to Ahura
Mazda and seeks his protection, Ahura will
strengthen him to fight against evil and guide
him towards righteousness. To do good, and to
resist and fight against evil is an ethical
necessity, and man's first task is to fight
temptation and conquer it. In this religion the
constant ideal is good human conduct based on
the principle of "good thoughts, good words and
good deeds". Zoroaster preached a practical
morality which expected each individual to
fight for truth against darkness and lies.
According to Zoroaster the struggle between
good and evil forces will continue until at
last mankind will crush and defeat the evil.
Evil and wickedness will vanish and the world
will be morally perfect (Dahalla 1922).

Zoroastrian view of life.

Zoroaster has an optimistic view of life and to
him life was worth living. Long and happy life
was one of the major theme of his prayvers. The
world is seen as full of imperfection, but it
is man who through his struggles, makes the
world perfect. Every victory over physical
forces, every single reform in social life and
every step in the moral advancement of man,
weakens these imperfections. Since the struggle
between good and evil forces is the basic
principle, to live, therefore, is to struggle.
The heavenly and earthy life is a result of the
ongoing warfare between good and evil. Life
persists only because of the constant activity
of these two opposing forces. This combative
view of life led to a specific way of thinking
and directed the behaviour of the people to-
wards specific virtues. Dahalla (1922) states
that in such a system of thought which the




basic principle is struggle, courage, manli-
ness, self-improvement, diligence, justice and
truthfulness would naturally become primary
virtues. :

The religion highly valued agriculture and
considered it as a holy work. Water, air, fire
and earth were the sacred elements and pollut-
ing these elements was prohibited. Although the
religion was based on the concept of dual
forces, it was basically monotheistic, because
of the belief in the superiority of the Ahura
Mazda. It had a Semitic idea of some kind of
survival after death, which developed into a
belief in immortality (Zaryab 1972).

The teaching of Zoroaster, which he claimed to
have received from Ahura Mazda by divine inspi-
ration, were collected in the sacred book of
Avesta, which has survived to our times in part
only. The religion which was the official
religion of the Sassanid dynasty, was replaced
by Islam during the 7th century. The Zorocas-
trian religion, during the Sassanid dynasty,
was faced with two strong religions which were
drived from its own doctrines. These two were
Manicheism and Mazdakism.

Manicheism

Mani, the founder of Manicheism in the 3rd
century A.D., attempted to reform Zoroastria-
nism. The religion he introduced was based on
the belief in two primeval and eternal princi-
ples, light and darkness - which are sometimes
expressed as spirit and matter. It retained the
principle of opposing forces of good and evil,
of light and dark, and it taught that man must
free his own soul by asceticism and denial of
appetites of the flesh (Wilber 1975).

According to the religion, the spirit of man is
light and his body darkness. The emancipation



of the soul from the body was the whole center
of the religion. In the fight between light and
darkness, Mani believed that the darknessg

cult. He preached that man is born of God, but,
because of his ignorance, a layer of dust
covers his truye personality. Man has the abi-
lity to remove the dust and recover his authen-
tic being. However, since man is ignorant, and
the creator of darkness, he needs a guide to
help him to find his true being and free him-~

dynasty. It certainly has a social and econo-
mical basis, and since its ideag were against
the rulers of the country, Mani was executed by
one of the Sassanig king.

Mazdakism

Mazdak, a Priest, proclaimed himself a Prophet
in the late 5th century. Although the religion
was drived from manicheism, the Principle of
good and evil was seen in a more materialistjc
manner. While the religion retained the concept
of the conflict between light ang darkness, it
saw the light ag g base, which is aware and hag
voluntary and determined movement. Mazdak
Propounded an €galitarian view of society,
which called for equality in the distribution
of goods, ang required that the POssessions andg
broperty of the rich should be given to the
poor. He preached that all wealth and goods
were given by Ahura Mazda to al] bPeople and



that they must use it equally. Since some
People took over most of thesge riches and goods
by force, the injustice in the worilg starteq
(Girshman 1954), 1n order to end the evils sych

taught that their naturaj Courses, the desire
for woman and wealth, must bpe heutralized.

killing ang disputes {Parviz 1976). The relj-
gion had g social base, ang Was a movement
against the tyranny of itg time. Mazdak also
was executed by the Sassanig tyrants.

The religion of Islam, was introduced by
Mohammed the Prophet, in 610 A.D., in Western
Arabia, According to Islam, Mchammed was the
last ang dgreatest prophet, and the Holy Koran,

is no God but Allah, ang Mohammed isg his pro-
phet, and there will be 4 general resurrection
and a Last Day of Judgement of all mankind
(Smith 1971).

Islam teacheg that only one force, the force of
God exists in the nature. However, within man,
Satan wages war against God, and man isg the

and not in nature, According to Islam, man ig 5
two dimensiona} Creature. God made him from
clay and breathed hig SpPirit into him; he is
composed of two contradlctory elements. at the
Same time, man has a free will and his free
will enables him to decigde either to go towards



of the sides as determinant for his destiny
(Shariati 1979). Since man has a free will, he
is a responsible being. He is responsible
towards God, society and himself. Therefore, he
is expected to avoid injustice and corruption,
promote brotherhood and be concerned about the
welfare of the community he is living in. He
should also work towards his own transcendence
(Paidar 1975). According to the believer, God
created man with moral responsibility, there-
fore there is a necessity for a day of judge-
ment with reward and punishment, according to
man's conduct in the world.

General ethical principles and moral values

The general principles of Islam which govern
the conduct of the believers are based on the
belief that God, who created men and women, is
aware of everything they do and sees and hears
‘all of their conduct. Therefore, the believers
must be good and just and fear God. They should
be moderate in conduct and command, and keep a
limit in everything they do (Donaldson 1963).

For a just society, Islam teaches that good
personal conduct is necessary. Dealing justly
with people, especially orphans and the poor,
is right. Honesty, Justice and charity towards
the needy and the poor, are urged. There are
also some conducts which are prohibited by the
religion : talking behind someone's back, anger
that allows people to do evil things, listening
to music which arouses emotions, and free sex
which destroys both love and marriage as a
family bond. There are other conducts which are
severely condemned : homicide, perjury, slan-
der, adultery, theft, fraud and also gambling,
drinking intoxicating beverages, eating pork
and engaging in usury (Smith 1971). In a just
society, women must be modest and dress in a
proper fashion without being exhibitionist,
weiling is thus seen as a natural device of the



female. Since women are different bioclogically
and emotionally, therefore, they should leave
matters of justice, government and war to men
(Fischer 1980).

According to the Islamic scholars, since man is
composed of clay and the breath of God, he has

of both. He is encouraged to live and use God's
riches and affluences, be active and struggle
in life, and spend his wealth; but he must do
this for God and for truth and have God in his
mind at all times (Shariati 1979), However,

basic to happiness, as Rukni (1974) states,
since the only path to happiness comes from
spiritual life, framed by moral standards.
There are some obligations that the believers,
must obey and perform in order to fulfill the
spiritual 1ife. These are : the five daily
ritual prayers, the fast from sunrise to sunset
during the month of Ramedan, the giving of
required and voluntary alms and the pilgrimage
to Mecca, once in a life time,

In governing the people, Islamic society goes
by the law of the Koran and on the basis of
God~given norms ang patterns. These laws can be
improved, but cannot be changed. Islam basical-
ly advocates on egalitarian society where all
men, despite their race or language, shoulg
live in brotherhood. The religion advocates
moral and social ethics and is concerned with
the community rather than the individual
(Ficher 1980).

Islam, which was brought by Arabs to Iran in
the 7th century, is the dominant religion in
Iran today. 98% of the people are maslim, ang

" 93% of the maslims are of the Shi'a faith
(there are two maslim sects : Sunni and Shi'a}.
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and behaviour. In this respect (Frye 1953 p.14)
COomments that s " Religion for the Persian
eans much more than theology; it ig tradi-

viour...the Koran, the holy worqg of God revea] -
ed to the Prophet Mahommed, is more than ap
€thical quide ang the road to §1vation for a

than Personal ethics are the socia] ethicg
Contained ip it",

life, to Se€ek the truth ang fight for truth



origin, The View COmeg from the mystic Part of

Slam, 5 d Ocatag that the eri ife jg
hot impor+ t ang that th 1r1tua11ty Must pe
transcende h Peop] O free tp T souyj,

€ comm Source at pn Tished the though
of th Philog Pherg and lnkerg s YSticjgy
in it fo « P Y also Play. an
IMportant Part jp the 1if of th P le, and
18 the 1l of th Irania 1 Nguag,

1s g mixtyre Cf the rellgions, philosophical

r
lopeg a conservatiVe attityge towargg foreign
People and distrusted the newcomers.

3. Contact With the West
Iran hag 4 long history of COntact With the

Western countries. It begins With the appeay-.
ance of Persians on the Eastern Coast of Aegegn
Sea and ip the neighbourhood of hellenic worlg
by 54¢ B.c, ] i ]
Periodg (250 B,cC, ~625 A.D, r thereg was



the relationship became more and more One-sideq
in favour of Western countries and on the basig
of superiority-inferiority.

countries trjeq to get control of Iranian
Politics ang economy. For g long period, the
country was the scene of international rival-

tions, ang this 9ave rise to anti-Western
feelings in Iran, and have done much to forn
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their opinion and attitudes about the West. The
Iranian people expressed their oppositions to
the Western expansion and exploitation, in the
Tobacco movement in 1890, the Constitution
Revolution in 1906, the 0il Industry Nationalj-
zation in 1951 and the Islamic Revolution in

1978.

The Western rivalries and their influence and
domination over the country, not only affected
the political ang economic affairs of Iran, but
also affected Irian culture. Frye (1953, p.63)
states : "with the impact of the West, the

rationalism with authoritarian Prophecy is
still potent among the intelligentsia in Iran
today".

Cultural Impact

European books into Persian and sending some
ITranian students to Europe to study, by the
Iranian government. By these channels the
Western philosophica + literary work, social
ideas and 1life style, were introduced to Iran,
- By the turn of this century, the educated and
the intellectuals of Iran were familiar with
Western way of life, and all advocated change
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Of thosge wWho were already privileged, While it

eing attackeqd. Against thisg treng, he saigq,



said, ijig only g Way to make women COnsumers for
Western Productsgs, They algo attacked the West-
ernization Procesgsg since they argued that, jip
the West, family 1ife was not respected any-
ore, sexua] relationshlps were free and trye

Iranian Culture ang the Wesgt'g that Produced
the conflict 2 a brief review of the Opiniong

country, Shariatj (1978) Comments, that we nmust
accept that the Iranian Society jg 5 religious

1A



and its cultural structure is rational, profit-
eering and pragmatic, the Eastern insight is
emotional and its cultural structure is spirit-
ual, moral and idealistic. The society's heart
is alive because of religion in the East, he
said, and its body is warm because of its
faith. The only thing which moves the people
and brings them hope, gathers them together and
gives them strength, is their religion. In
Iran, he said, this element of the culture must
be kept alive, to enable the people to stand
for themselves and to preserve their identity.

Sharifi (1978), takes the argument further,
saying that in the past, people in Iran were
trained to acquire such virtues as patience,
generosity, devotion, self-sacrifice, toleran-
ce, purity and morality, and the accomplishment
of honours. But with the influence of the
Western ideas and thoughts, the condition is in
disorder and the direction of training is based
on attempting to achieve a comfortable material
life. In order to have this kind of life, it is
necessary to consume as much as possible.
Therefore, Physical welfare replaces the mora-
lity and spirituality which used to give
strength in life, he said.

Naraghi (1977) shares the same view, saying
that stress in Western training is put on
teaching people to acquire more material bene-~
fits from learning while in the East and Iran,
learning has always been valued for its aspect
of morality. In the East, he said, the ethical
attributes and the moral virtues have always
dominated the scientific 1life, but the acquir-
ing of material benefits through the use of
science is the goal in the West. He adds, one
must realize that the Western societies spread
the idea that the developing countries which
wanted to use the new technology and science,
and wanted to become modernized must copy the
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Materjg] goods. He adds, that jip Sexual cgop-
duct, the Wegt Stepped Outsides of all morg]

increasing. As g result, he says, many children
are deprived of their bParent'g love, live in
broken homes and eng up in Juveniie Courts,
Ruknj adds that the Consumptjop of alcoho]

beverages is Wide-spreag and it leads to many

Other Concern wag the overwhelming
estern influence Oover educational






SCientifje fields became g¢ important in higher
educatiop that they replaced the literature and
language fields, Moreover, he said, the Iranjan
and Islamic literature, €ethicg and learning
Were losing ground apg became less ang lessg

influence, Most f£iipg had a traditional theme,

but g 4 result of Westerp 1nfluence, the locay

leaving One'sg family and getting involvegq in
gambling, drinking and even Crime, Filmg with
themeg involving female seduction, sex ang
Violence wWere Produceg more ang More. Ang by
1978, out of 120 Cinemag in Tehran, 67 were
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Most of the television Program also came from
Western countries, showing Western values,
while the majority of the television audiance
held to traditional values. The problem with
the films and television pPrograms, were that
not only they showed or talked about Western
values and life - style,but they also intro-
duced Western influenced advertisements.

Tonkaboni (1977) comments that in all the
advertisements, money was the most important
thing that one had to consider in life. The
only theme of these Western imitated advertige-—
ments was the value of money and the reliance
On money as the essential elements of life. The
money, of course, was to be earned to spend on
buying goods of ali kinds, he says. This kind
of propaganda was a way to push the people to
become more ang more consumer of Western pro-~
ducts. It stressed only the physical needs and
taught the people that the goal of life is to
satisfy the material needs without considering
any need for morality. It also taught people
that they can have knowledge, Status, prestige,
honour, and even love only if they had money.
Moreover, he said, in any advertisement without
relevance, women were used to introduced the
products, dressed in a "sexy" manner. It relied
heavily on sexual instinct, to the extent that
it ignored the ethics, traditions and common
law of the Scciety. These trend that was con-
trary to all common values and norms of the
society, started to weaken the people's moral
values and ethics, he concludes,
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5.

Concluding remarks

To conclude, we briefly summarize the main
points that seems to be important

The Iranian who were invaded by many forces
in the past, developed a sense of instability
and insecurity which resulted in a conserva-
tive attitudes towards the foreign people and
their culture.

The life of Iranian people, always and up to
the present time, mostly have been directed
by the religions and their ethics and morals.

The Iranian religions in one way or another
rejected the wordly materials and did not
give priority to the material pleasures. They
preached people to fight for truth, purify
their soul and heart through spiritual learn-
ing, and try to get close to God by spiritual
enrichment.

The Western countries due to their interest
in Iran, started a direct and mutual rela-
tionship with the country. The relationship
later on changed in honour of the West. This
and the rivalry and exploitation by some
Western countries, rose a sense of hostility
and anger towards the West. Due to their
experiences in the past, the Iranian dis-
trusted the West, resisted its influence, and
saw the act as another invasion.

The contact with the West, also had a great
impact on the Iranian culture and their way
of life. The Western thoughts, ideas, and the
way of life were introduced to Iran. This
Westernization process came to Iran in the
form of books, consumer products, movies and
fashions. But mostly it came in the techno-
logy and in the presence of thousands of
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Westerners living in Iran to apply the tech-
nology.

The process of Westernization which was
intensified by the Iranian ruling class, were
seen by the people as a threat to their
cultural values and resisted by the peocple.

The Western cultural influence was not only
resisted because it was a threat to Iranian
culture, but because the Western way of 1ife
and values were disapproved by the majority
of the Iranian. The Western permissiveness in
social life and sexual and moral conducts and
manners and its emphasis on material pPlea-
sSures, were against the believe of the peoc-
ple.

Science and technology, the strong agents of
Western influence over the developing coun-
tries, although beneficial to these coun-
tries, are alsgo S€én as a mean of exploita-
tion and cultural domination. It is seen as a
force used to distort and destroy the struc-
tural elements of their society, which means
their traditions, cultural values, educa-
tional system and their religion.

As one can see, the rapid erosion of tradi-
tional way of life and believe, provoked a
response from the people. They resisted the
Western cultural domination and the policy of
their own government in promoting Westerniza-
tion, in extend that it became one of the
reason (besides the political, social and
economical reasons) for the collapse of the
whole system in 1978.

The growth of science and techrniology through-
out the world is inevitable and cannot be
denied. It also brings with it some social
changes. What is most important to the people

24



Seérve their own identjt + despite the usge of
Western Science, ideas ang technology.

We must Tealize that every culture has SOme
elements jip Common with Oother Cultureg and

Or idea by a nation ecan affect beople ip
Other Culture. What is important is that
Culturesg shoulq Contribute to one another,
but not to dominate Cther Ccultureg,
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7. ex

Definition of terms

In order to attain Precision and clarity of
meaning in thig baper, some terms are defineqd
here,

Value

Many definitions were given by the social

scientists to thig term. Among those defini-
tions the most comprehensive one ig probably
given by Milton Rokeach (1968, 1973). He de-
fines a value as a single strong belief that

an enduring belief which is a determinant of
attitude and behaviour. Once a value is inter-
nalized, it becomes consciously or unconsciousg~
ly a standard or criterion for guiding action,
for developing andg maintaining attitudes to-

other and for comparing oneself with others.

by society and Culture, which become Principles
and standards that guide one's action.

Culture
The term "culture" was defined by Stone (1871)
as a man's entire social heritage. It means all

the knowledge, beliefs, customs and skillg that
he acquires as g member of a society. According
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to Collins (1975) culture is the learned,
transmitted and integrated ideas, activities
and artifacts that are adoptive and that depend
upon human interaction for their existence.

Here, the term culture refers to a collection
of intellectual, ideal, literary religious and
emotional expressions in forms of symbols,
signs, traditions, customs and morals which
have accumulated in the course of history in g
unigue form.,

West

Here the word West refers to the European
countries and the United States of America.
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